IDENTIFYING WITH AND CARING FOR THE POOR

By Dr. Tim Keller, Pastor of Redeemer Presbyterian Church, New York City

Thesis: As a part of living out the Gospel, Christians are to cultivate a special concern for the poor and are to direct significant energy and resources to relieving their misery.

1.
GOD’S CONCERN FOR THE POOR

A.
The justice of God, his purposes, and the plight of the poor

One of the central characteristics of God is that he is a God of justice. In the psalms we read that “the Lord loves justice” (11:7, 99:4), and “is known by his justice” (9:16) and that “righteousness and justice are the foundations of his throne” (89:14, 97:2).

Commenting on these passages, Nicholas Wolterstorff writes, “an ancient, enduring, and prominent strand of Christian theology sees God’s love of justice as grounded in his anger with those who disobey his commands. His love and practice of justice is his love and practice of retributive justice. But I think it starkly clear that the passages which speak of God’s love for justice are not pointing to God’s delight over the writhings of those who are justly punished; God has no such delight. God’s love for justice is grounded in his love for the victims of Injustice. And his love for the victims of injustice belongs to his love for the little ones of the world: for the weak, the defenseless, the ones at the bottom, the excluded ones, the miscasts, the outcasts, the outsiders. It is true indeed that God is angry and disgusted over what happens in human affairs; but in good measure his anger and disgust is with those who violate and frustrate his love for the little ones of the world by victimizing rather than protecting them.”

When we look at what God intentions were for the creation and what they continue to be we can understand why his love for justice is tied so closely to his concern for the weak and defenseless. For God created the world that it might flourish. He intended that it might be marked by Shalom – a full and rich peace which refers not just to the absence of hostility, but to the presence of delight. Shalom is the human being dwelling at peace in all his or her relationships: with God, with self, with fellows, with nature. To dwell in shalom is to enjoy living before God, to enjoy living in one’s physical surroundings, to enjoy living with one’s fellows, and to enjoy living with oneself. The first man and woman shattered the beauty and peace of creation by their fatal choice to rebel against God and live as their own lords. Things no longer functioned the way they were supposed to. Suffering was introduced into the created order. But even though humanity’s suffering was self-induced, God did not choose to turn away from us and leave us in our suffering. He continued to be concerned for those whom he had created in his own image. And he has determined that shalom would be restored. The prophets have foretold a day when “the foolish would be made wise, and the wise, humble. It imagines a day when the deserts would bloom and flower, the mountains would run with wine, weeping would cease, … the lion would lie down with the lamb and the child would play with the cobra.”

But presently in numerous ways the world does not experience such flourishing. And among the things which make for the absence of shalom is the absence of justice for the poor and needy. Again Wolterstorff comments, “Justice is present in society when people enjoy those goods to which they have a rightful claim: protection against assault, freedom to worship as they see fit, sufficient food to live and work, etc…” While the rich and powerful usually have no problem in obtaining these things, the same cannot be said for the poor and powerless. A concern for justice is therefore bound up the weak ones of society receiving these things. God’s desire for his creature to experience shalom and his sorrow at its absence leads to his passion for justice. As those who suffer significant injustice, the poor and oppressed of the world are the subject of special attention and care from the hand of God.

B.
Concern for the poor in the Old Testament

Even the person who reads the scriptures casually can hardly help missing the fact that a major theme which runs throughout them is that God has a deep concern for the poor, oppressed and powerless. His desire that they receive justice is everywhere present.

When Israel has been subjected to slavery and oppression at the hand of the Egyptians, they draw God’s attention. “The Israelites groaned in their slavery and cried out, and their cry for help because of their slavery went up to God. God heard their groaning and he remembered his covenant with Abraham, with Isaac and with Jacob. So God looked on the Israelites and was concerned about them.” So God calls Moses to be a deliverer of his people saying, “I have indeed seen the misery of my people in Egypt. I have heard them crying out because of their slave drivers, and 1 am concerned about their suffering.” Poverty is not the reason that God chose Israel. However, when they had come to occupy a place in Egyptian society analogous to that of the poor, it certainly provoked an intensified and renewed interest on the part of God.

In light of Israel’s history and the experience they had with God, it comes as no surprise that when God gives his people commands for how they are to live in the land which he gives them, he singles out those in precarious economic situations as objects of his concern. “Do not mistreat an alien or oppress him, for you were aliens in Egypt. Do not take advantage of a widow or orphan. If you do and they cry out to me, I will certainly hear their cry. My anger will be aroused, and I will kill you with the sword; your wives will become widow’s and your children fatherless. If you lend money to one of my people among you who is needy, do not be like a moneylender; charge him no interest. If you take your neighbors coat as a pledge, return it to him by sunset, because his cloak is the only covering he has for his body. What else will he sleep in? When he cries out to me, I will hear, for I am compassionate” (Ex. 22:21-27). The unmistakable sentiment behind God’s commands to his people is his compassion for those in difficult socio-economic conditions. He makes it crystal clear that he is a justice worker and that his people are to follow suit: “For the Lord your God is God of gods and Lord of lords, the great God, mighty and awesome, who shows no partiality and accepts no bribes. He defends the cause of the fatherless and the widow and loves the alien, giving him food and clothing. And you are to love those who are aliens, for you yourselves were aliens in Egypt” (Deut. 10:17-19)

God continues to voice his concern for the treatment of the poor throughout the Pentateuch. In the institution of “the year of Jubilee” which is detailed in Leviticus 25. God determined that the gap between the haves and the have-nots should not grow. Those who had fallen into debt and had to sell their land or themselves into another’s service were to receive their land and their freedom back every fifty years. God made provision for those who for one reason or another had become poor. They were given a chance to get back on their feet again. He had a concern that there be economic justice among his people. This concern is further detailed in Deuteronomy 15. Debts were to be canceled at the end of every seven years so that “there should be no poor among you.” Interestingly, it is this chapter which Jesus refers to when he says, “The poor you will always have with you, and you can help them any time you want” (Mark 14:7). The context from which he quotes makes it clear that was not suggesting that we develop an attitude of indifference and apathy because there was not much that could be done about the existence of the poor. God was instead encouraging deep and sustained involvement. “There will always be poor people in the land. Therefore. I command you to be openhanded toward your brothers and toward the poor and needy in the land” (Deut. 15:11).

When we turn to the psalms the portrait of God as a worker of justice on behalf of the poor, oppressed and afflicted figures prominently. “The Lord works righteousness and justice for all the oppressed” (103:6). “I know that the Lord secures justice for the poor and upholds the cause of the oppressed” (140:12). In Psalm 146:7-9, the psalmist launches into a roll call of those whom God especially protects and watches over: “He upholds the cause of the oppressed and gives food to the hungry. The Lord sets prisoners free, the Lord gives sight to the blind, the Lord lifts up those who are bowed down, the Lord loves the righteous. The Lord watches over the alien and sustains the fatherless and the widow.”

The prophets whose job included calling Israel to account for their failure to live in faithfulness to God regularly brought together the themes of God’s love for justice and his concern for the victims of injustice. “When you spread out your hands in prayer, I will hide my eyes from you; even if you offer many prayers, I will not listen. Yours hands are full of blood; wash and make yourselves clean. Take your evil deeds out of my sight! Stop doing wrong, learn to do right. Seek justice, encourage the oppressed. Defend the cause of the fatherless, plead the cause of the widow” (Isa. 1:15-17). It is on the heals of this passage that God’s famous plea to Israel, “Come let us reason together…Though your sins be as scarlet, they shall be white as snow.” The sin God has on the top his list which he will cleanse them of is their failure to care for the poor. The healing of his people is bound up with their relieving the misery of the poor: “Is this not the kind of fasting I have chosen: to loose the chains of injustice and untie the cords of the yoke, to set the oppressed free and break every yoke? Is it not to share your food with the hungry and to provide the poor wanderer with shelter when you see the naked to clothe him, and not to turn away from your own flesh and blood? Then your light will break forth like the dawn, and your healing will quickly appear…If you spend yourselves in behalf of the hungry and satisfy the needs of the oppressed, then your light will rise in the darkness and your night will become like the noonday.” (Isa. 58:5-10)

B.
Concern for the poor in the New Testament

If God’s identification with the poor is strong in the Old Testament, it is clear that it is even stronger in the New. God does not cease to be concerned with the material needs of people, giving his attention only to their spiritual needs. God’s identification with the poor and concern for them remains a prominent theme on the landscape of the New Testament.

1.
The example of Jesus

God could have chosen to become incarnate in the family of a rich man. He did not. Jesus was raised in a very poor household. He was born in a barn. At the time of his dedication at the temple, the sacrifice offered on his behalf was that of two doves, which was the standard sacrifice of poor families the minimum which could be offered. There is no indication that his lot in life ever changed. He remained poor even in the midst of his ministry: “Foxes have holes, and the birds of the air have nests, but the Son of Man has nowhere to lay his head” (Luke 9:58). Jesus identified with the poor in his own life. Surely this is not incidental or insignificant.

In addition to his own material circumstances, the gospels makes it clear that Jesus spent the majority of his time with the have-nots of society. Widows, the lame, lepers, outcasts, and the socially ostracized figure prominently in his ministry. He was known for spending time with those on outskirts and at the bottom – those who had a difficult time getting justice.

Then, of course there is the teaching of Jesus. In Luke’s gospel in particular, Jesus spends a lot of time discussing issues of wealth and poverty. When Mary sings at the news that she will bear the Christ, it is clear that she understands his ministry in terms of reversing the fortunes of those who poor: “He has brought rulers down from their thrones, but has lifted up the humble. He has filled the hungry with good things but has sent the rich away empty” (Luke 1:52,53).

When Jesus inaugurates his own ministry he continues in this vein. His inaugural address involves a series of quotations from Isaiah 61:1,2 and 58:6: “The Spirit of the Lord is on me. because he has anointed me to preach good news to the poor. He has sent me to proclaim freedom for the prisoners and recovery of sight for the blind, to release the oppressed, to proclaim the year of the Lord’s favor” (Luke 4:18,19). Jesus is describing his ministry in terms of the poor, oppressed and afflicted. Through him there will come a reversal of fortunes. The reference to the year of the Lord’s favor is a reference to the “year of Jubilee” (Lev. 25) which, as mentioned earlier, was a time of the cancellation of debts, release from slavery, and returning land to its initial owners. It was a time when the bad fortunes of people are reversed. But Isaiah uses this phrase in a way which is related but not identical to the celebration of Leviticus 25. For Isaiah, “the year of the Lord’s favor” is a symbol of a new age. It is another phrase for the Kingdom of God.

When Jesus came preaching the gospel the message he preached was “the good news of the Kingdom” (Mt. 4:23, 9:35, 10:7, 24:14; Luke 4:43, 8:1, 9:2,11). The Kingdom of God refers to God’s reign over his creation. Where God rules his Kingdom is present. It is bound up with the Old Testament concept of shalom. The Kingdom will be said to be fully established when all that is broken and wrong with this world is mended and made right. As such, it is tightly to bound up with poverty, oppression and misery in all its various forms being brought to an end. Though the final just order will not be established until Christ returns, Jesus makes it clear in this passage that Kingdom has already arrived in a significant way with his initial coming. He has inaugurated “the year of the Lord’s favor.” its benefits begin to be experienced now. Indeed when John the Baptist sends his followers to ask Jesus whether he is the Messiah, Jesus replies by saying. “Go back and report to John what you have seen and heard: The blind receive sight, the lame walk, those who have leprosy are cured, the deaf hear, the dead are raised, and the good news is preached to the poor.” (Luke 7:22) The reversal has begun.

Jesus’ understanding of the gospel makes it clear that caring for the poor and oppressed is not something that is optional for the Christian. Instead, seeking justice for the poor is bound up with and integral to the gospel message. When care for the poor is understood to be peripheral to gospel ministry, it creates a truncated and incomplete gospel. To be sure, Jesus came to die a sin-bearing death. And that sin-bearing death is the heart of the gospel. But it ought to be seen as the foundational and central act which makes the broader, more comprehensive work of redemption possible. To try to preach a gospel without including this broader work of redemption is to preach a gospel which is less than what Jesus intended. It is not the “gospel of the kingdom” which both Jesus and the early church preached (Acts 8:12, 28:23,31).

2.
Paul’s conviction concerning the poor

Paul also preached the “gospel of the kingdom” (Acts 28:23,31). As such, we would certainly expect to find Paul concerned with the plight of the poor. We are not disappointed. When writing to the Galatians about his apostolic ministry he informs them that James, Peter and John extended to him the right hand of fellowship and agreed that he should go to the gentiles. He then adds, “All they asked was that we should continue to remember the poor, the very thing I was eager to do” (Gal. 2:10). Paul’s eagerness to remember the poor is seen throughout the rest of his correspondence. From the collections he took for the needy (1 Cor. 4:1-4, 2 Cor. 8-9, Rom. 15:27-29), to his instructions to the Corinthians of how the rich and poor should conduct themselves when they came together to eat (I Cor. 11), to his making provision for widows (1 Tim. 5:3-16), to his very pointed instructions on wealth and the sharing or possessions (1 Tim. 6:3-10, 17-19), Paul demonstrates that the poor are regularly present in his thinking. For Paul, as it was for Jesus, redemption is holistic. He understands God to be concerned for persons in both their material need and social context (2 Cor. 8:4, 9:1,12-13; Rom. 15:25). With Christ as his model as one who “though he was rich, yet for our sakes he became poor, so that you through his poverty might become rich” (2 Cor. 8:9), Paul, too, pursued downward mobility for the cause of Christ. As Mark Gornik writes, “His acquaintance with the hardships of hunger, oppression and marginalization are well catalogued…Relief, solidarity, and love for the poor are integral to his apostolic office.”

3.
James’ conviction concerning the poor

James also provides us with a wealth of material for understanding God’s concern for the poor and oppressed. Perhaps most instructive is the second chapter. In the context of warning his readers against showing favoritism to the rich he writes, “Listen, my dear brothers: Has not God chosen those who are poor in the eyes of the world to be rich in faith and to inherit the kingdom he promised those who love him. But you have insulted the poor. Is it not the rich who are exploiting you? Are they not the ones dragging you into court? Are they not the ones who are slandering the noble name of him to whom you belong?”

James’ point is not difficult to get. He is chastising the Christians for acting in a way which is opposite to the way God acts. Their own experience was that the majority of their community was poor. The inevitable conclusion was that God therefore had chosen many of his people from the oppressed ranks of society. Yet there is a temptation to show favoritism to the rich because of the benefits you might receive from so doing. They were making choices on criteria different from the ones God uses. James exposes this practice as both wicked and illogical. Authentic faith expresses itself by “looking after widows and orphans in their distress” (1:27) not by abusing them while attempting to curry favor with the powerful. Authentic faith cares for the physical needs of “a brother or sister who is without clothes and daily food” (2:14-17).

4. The illegitimacy of spiritualizing the poor

Something which must be scrupulously avoided is the temptation to spiritualize the New Testament references to the poor. In many passages, it will be quite clear that to interpret the references to the poor in terms of spiritual poverty and bankruptcy would be a significant violation to the intent of the writer. James 2:5 is a good example. Our only reason for interpreting such a passage along the lines of a poverty of spirit is an uncomfortability with what it says accompanied by a desire to apply the passage to ourselves. But the application for rich Christians must be found in the direction of entering into greater solidarity and concern for the poor – a fairly costly endeavor.

A less clear example is found in Matthew’s version of the Beatitudes. While Luke’s version has the straightforward, “Blessed are you who are poor, for yours is the kingdom of God” (Lk. 6:20), Matthew’s version has it as “Blessed are you who are poor in spirit” (Mt. 5:3). This change in wording has lead many to the conclusion that Matthew intends us to spiritualize his reference to poverty. They view Jesus as teaching that those who inherit the kingdom of heaven are those who know themselves to be spiritual beggars before God. It is not at all clear, however, that this was Matthew’s intention. In expounding on this passage, Herman Ridderbos draws on the Old Testament background of Matthew’s wording and equates “the poor” with “the poor in spirit”. The latter emphasizes the “humility of the sufferer in his distress.” According to Ridderbos, the “poor in spirit” are the “socially oppressed, those who suffer from the power of injustice and are harassed by those who only consider their own advantage and influence. They are, however, at the same time, those who remain faithful to God and expect their salvation from his kingdom alone.”

2.
THE CAUSES OF POVERTY

As is the case in our own, the Bible understands the causes of poverty to be complex. Essentially, however, there are three main causes:

A.
Oppression

The predominant cause cited for poverty in the Bible is oppression. Indeed, the most common word for the poor in the Old Testament means “oppressed”. Thomas Hanks states that “in more than 150 biblical texts oppression is explicitly linked to poverty and is viewed in Scripture as the basic cause of poverty.” This, of course, contrasts with much popular thinking in society which would lay the greatest blame on the behavior of the poor. Oppression can take many forms including war, corrupt governments, excessive administration costs, bureaucratic waste and insensible and unnecessary hierarchies. It can also include taking advantage of those who are weak and without power - cheating them and stealing from them. If it remains the case today that oppression is the primary cause of Poverty, then it has significant ramifications for how we seek to help the poor. Neither simple charity nor economic development projects will be enough. As important as these things are, we will also have to seek to undermine and weaken the forces of oppression so that the poor are freed. Pulling yourself up by your own bootstraps is pretty hard to do when someone else’s boot is on your neck.

B.
Calamity

Ecological problems can also lead to poverty. Famine, drought, hurricanes and tornadoes, lightening and fire, earthquakes, illness, premature death, plagues and forced emigrations all figure in the biblical record as causes of poverty. When these are the7sole cause for a person’s poverty, relief and development can go a long way to free a person from poverty.

C.
Idolatry and other behavioral sins.

In a number of passages in the book of Judges a fall into idolatry repeatedly precedes oppression and consequent poverty. In addition to this, the two times Israel was sent into exile are clearly the result of idolatry. Elsewhere in the Scriptures, predominantly in Proverbs, various personal behaviors are said to lead to poverty. Laziness, sloth, alcoholism, ignorance, extravagance and waste all figure as potential causes for poverty. Spiritual renewal dynamics and skill training (i.e. making and sticking to a budget) can offset these causes of poverty. However, people may also need relief to get them out of the situation which they have got themselves in.

Though any of these causes can be solely responsible for poverty, any combination of the three can interact to cause poverty. Those who are trying to help the poor will have to engage is some careful analysis of a person’s situation to decide what is the best tact to take. Still, one ought to avoid the ideological tendency to list oppression as ‘lust one among many of a long list of causes”. Though it is in many ways the hardest cause to address, it is seen as the predominant cause of poverty in the Scriptures, far eclipsing the other possible causes.

Ridderbos’ understanding of this text helps protect us from two dangers when it comes to reflecting on the biblical perspective of the poor. On the one hand, though it is not completely illegitimate to refer to ourselves as “spiritually bankrupt” - who can deny that we are - it can be dangerous to do so if it leads us to flatten out and take the edge off of texts which are referring to material poverty. If we fall into this trap (and many do), we miss the call to discipleship and potentially find ourselves in danger. On the other hand, Ridderbos’ understanding helps us to see that the poor do no inherit the kingdom just because they are poor. The blessings of God’s kingdom do not belong to any and every pauper, but specifically to “those who remain faithful to God” or in James’ phrase, “those who love him”.

D.
Does God have a bias for the poor?

The above discussion brings us to one final matter: Does God have a bias for the poor? Many writers, in light of the overwhelming amount of material in the Bible concerning God’s interest in the poor, would say yes. However, the language of “bias” may cause more problems than it is worth. It suggests that the God who warns us against partiality might be partial himself. Arthur Simon states that such language also “appears to make the poor a new religious elite, one based on economic deprivation, with poverty as a means of grace. … But to suggest that the covenant relationship automatically embraces all who are poor or any and every oppressed people invites enormous confusion and makes it more difficult – not less difficult – to draw out the real and warranted implications about God’s concern for the poor.” Simon suggests that it might be better to say that God has a special concern for the poor. “Poor people have God’s special concern – and deserve ours – not because they are better people but simply because they are in distress. Those of us who are parents have an almost instinctive understanding of this. We love all of our children. But if one child gets sick, becomes physically or emotionally injured, or experiences some other great hurt, our hearts go out to that child. We pay special attention to him or her not because we love our other children less, but because this child has special need.”

3.
WHO ARE THE POOR?

A.
Three kinds of poor people

Based on the causes of poverty one might distinguish between kinds of poor people. Viv Grig distinguishes between the oppressed poor, the unfortunate poor, and those who are poor due to their own bad choices. Yet, because these things can overlap and often do, the boundaries between them ought to be seen as somewhat fuzzy. Though one cause may predominate in any given situation, it often needs to be qualified. We also must be careful not to jump to premature conclusions. A person who has fallen into drug abuse may have been poor due to oppression prior to their becoming an abuser. That does not excuse their behavior, but it does complicate the picture. Just changing a person’s behavior may not significantly change their economic condition.

B.
The deserving and the undeserving poor

Because there are a number of potential causes of poverty, a distinction is sometimes made between the deserving poor (the oppressed and the unfortunate) and the undeserving poor (behavioral). There are a number of reasons why such categories are illegitimate.

First, the complexity of the interrelationship between the causes does not always make it easy to discern who is “deserving” and who is “undeserving”.

Second, God, who shows mercy to the undeserving, is our model in showing mercy to others. Christ might have said, “They are wicked rebels…shall I lay down my life for these? I will give to the good angels.” But that is not what he did. He left the ninety-nine and came after the lost. He gave his blood for the undeserving.

Rather than distinguishing between the deserving and the undeserving we are called to exercise wisdom in the help we give to others, erring if need be on the side of greater mercy. There are times to stop giving. There are times for conditions. The determining factor is that we are to let mercy limit mercy. We must not let revenge or impatience limit mercy. When our “help” appears to actually be hurting a person it is time to change our form of help. Grace comes to the undeserving, but its goal is to intercept self-destructive behavior, not to perpetuate it.

C.
Towards a definition of the poor

Arriving at a concise definition of who the poor are is not an easy task. The level of income can be one way of defining the poor. However, income levels which would indicate poverty in one context, would indicate wealth in another. Another way of defining the poor would be those who lack the things which in their cultural context are considered necessities. Therefore, those who did not have access to good education, decent jobs, reasonable housing, and adequate food can rightly be categorized as poor. And then the question must be asked whether they are dependent upon others for these things or do they have the dignity of being able to provide these things through their own efforts. Another way to define the poor is as those who are without options and powerless. When persons are locked into situations about which they can do nothing, they can be said to be poor.

Because of the variety of lenses through which poverty can be viewed, it is important to allow for a definition of poverty fluid enough to identify those who are the objects of God’s special concern. If we define the poor too narrowly, the scope of our concern will end up being less broad than God’s.

4. OUR CONCERN FOR THE POOR

Because so many of the passages which express God’s concern for the poor call us to a similar concern there is little need to go on at length regarding our responsibility to care for the poor. A few words will suffice.

Paul’s call to be imitators of God (Eph. 5:1) has tremendous ramifications for what it means to live a Christian life. That is certainly true when it comes to caring for the poor. As we have seen, much of God’s redemptive activity is focused on reversing the fortunes of the poor. Much of our activity ought to be focused there as well. One does not have to make a choice between evangelism and social concern. They are concerns of God’s which go together.

Harvie Conn puts it like this:

“Let no cup of cold water, passed out by development worker, hospital attendant, or extension farmer, leave our hand without the verbalization of the name bf Jesus. Social responsibility even when it does not have a primarily evangelistic intention, nevertheless has an evangelistic dimension. Whether we talk about “consequences”, “bridges,” or “partners,” let us talk about Jesus.”

“Let us not reduce mission hospitals and schools to pre-evangelism prep schools, charity carrots dangling before angry Muslim or Marxist. Neither should mercy go with a name –  the compassionate name of Jesus. Let the pursuit of justice for the wronged and the “sinned against” draw us into world arena of social reform and human rights. But let Solomon’s prayer for wisdom to justice to the neighbor and the resident alien have the same goal as it did in the Old Testament: “so that all peoples of the earth may know your name” (1 Kings 8:43)…Let the kingdom evangel root itself in every part of the world’s societies, the message of the kingdom contextualized in every part of the society where Jesus’ name needs to be named.”

Finally there is this astonishing passage from Jeremiah. God is speaking to king Jehoiakim about his father Josiah and he says, “‘He did what was right and just, so all went well with him. He defended the cause of the poor and needy so all went well. Is this not what it means to know me?’ declares the Lord.” (Jer. 22:16) Knowing God – it is the goal of life – and here God equates it with defending the poor and needy. Our claim to know him is called gravely into question if we are not mimicking him by caring for the oppressed, downtrodden and weak.

5.
SOME PRACTICAL STEPS

A.
Read the Scriptures with eyes which are ready to see references to the poor. You will be amazed at how often the poor in their various categories are mentioned. Ask yourself about the economic straits of the individuals you are reading about in the Scriptures and how those shape the persons approach to God and understanding of God’s redemption. If possible, try to read the Bible from the perspective of someone in poverty and destitute economic situations. What would they see that you don’t see? How might they understand certain passages differently as a result of their situation?

B.
Pray for justice for the poor. The parable of the persistent widow (notice: a poor and powerless person) teaches us that one of the Christian’s main activities in between Christ’s first coming and his second coming is to pray for justice. “And will not God bring about justice for his chosen ones, who cry out to him day and night? Will he keep putting them of]? 1 tell you, he will see that they get justice and quickly. However, when the Son of Man comes will he find faith on the earth?” (Luke 18:7-8) The faith that Jesus will apparently be looking for is one in which people are looking for God to establish justice and as a result keep on crying out for it as the widow herself did.

C.
Give generously to causes and projects which seek to effect the plight of the poor.

D.
Get involved personally in ministries which work with the poor. Seek to learn from the poor in those situations.

E. Have the poor into your home for meals (Luke 14:12-14)

F. See your involvement as progressive. Kingdom living is a lifestyle not an event.

